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Gratitude without Complaints

In this week's parashah, Avraham Avinu
says (18:27) 9o8) 19¥ *338), "l am earth and ashes."
Rashi explains, > 5 99y nviad "87 m»n 933
B THY MR TOAY NS T T 5y ey o005,
should have become dirt from the kings
[who tried to kill Avraham in the war, see
chapter 14], and I should have become ashes
from Nimrod [who threw Avraham into a
furnace, see Rashi 11:28], if it weren't for Your
compassion that helped me." There is a great
lesson here, and we will explain it by first
telling the following story:

Reb Asher Fruend zt'l was once sitting
together with his son-in-law, when his son-
in-law noticed that he was very troubled
about something. He asked his father-in-law
what was going on, and why he appeared to
be in turmoil. His father-in-law, Reb Asher
Fruend, replied, "There was a poor boy who
once came here with tattered clothing,
hungry, and with no money to buy food. He
didn't have family to help him, so I let him
live in my house. I fed him and gave him
clothes. I also appointed him to oversee the
tzedakah distributions. He gave envelopes
with money to the poor people in the
community. The tzedakah distribution
caused him to become an important and
renowned person in the community. I
literally raised him and gave him a lot of
honor. But now he is complaining to me that
I don't honor him enough. It is a total lack
of hakaras hatov. After everything I did for
him, he thinks that if I don't give him what
he wants, I didn't give him anything at all."

The son-in-law said, "Shver, tell me the
name of this person. I will teach him a lesson
or two. Such chutzpah! You pulled him out
of the gutter. He should feel indebted to
you. But instead of appreciation, he
complains and accuses you of not honoring
him and of not giving him enough."

Reb Asher Fruend replied, "You asked
who it is. I will tell you. His name is Asher
Fruend."

In other words, Reb Asher Fruend was
giving a mashal, but was really speaking
about himself. He was rebuking himself for
not recognizing Hashem's kindness, and for
complaining that he doesn't have more. This
is how it is for most people. They focus on
what they lack, and they complain, "Why
did Hashem forget me? Why doesn't He
help me?" They totally forget all the good
Hashem gives them.

Every day, Hashem provides us with
food and drink, a roof over our heads, and
so much more. Why do we complain to
Hashem, like we have nothing? The Or
HaChaim HaKadosh (Devarim 8:18) writes that
a person must always remember Hashem's
kindness. He adds that y977 9> m>ann n>nm
m 927 mowe N, "The yetzer hara's first plan
is to cause a person to forget this."

Avraham Avinu made sure to remember
Hashem's kindness. Therefore, he said 2
I9N) I9Y, meaning that naturally, he would be
dust or ashes now, but Hashem saved him.
With this awareness, he knew never to
complain. Hashem gave him so much; he
can only have gratitude.

Even What We Do is from Hashem

It states at the beginning of the parashah
(12:1) I3 77 772, that Avraham should leave
his land and go TxI% WX yI87 5, to the land
that Hashem will show him. The Divrei
Yisrael explains that y98 represents hishtadlus
in this world. Hashem said to Avraham, 73
I8N0 7%, go away from the notion that your
financial successes and your accomplishments
are 7398, your own doings. (The letter 7 at the end
of the word 737% implies that when one thinks the hishtadlus
and the successes are all his own) Know that
everything is from Hashem. Know yJxg oy
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o8 WY, that Hashem shows the person
what to do. Everything is in Hashem's hands.

At the Bris Ben HaBesarim, Hashem said
to Avraham (15:7) TN PRONSIT WY 77N PIN TN
273, "He said to him, 'T am Hashem Who
brought you out of Ur Kasdim to give you
this land..."

But was it Hashem Who took Avraham
out of Ur Kasdim? Wasn't it Avraham's
father, Terach, who took Avraham out of Ur
Kasdim, as it states (at the end of parashas Noach,
11:31) Y7 8] B3 12 197 12 12 1) 02 D3N 1IN 195 N
TWID I3IN 1257 DT IR DAN INSN B DIIN YR NI
197 7Y N3, "Terach took his son Avram...
and departed with them from Ur Kasdim to
go to the land of Canaan..."

Rabbeinu Meyuchas
answers that although Avraham's father
took him out of Ur Kasdim, the Torah can
write that Hashem took him out of Ur Kasdim
because who placed in Terach's mind to
leave Ur Kasdim, if not Hashem? Rabbeinu
Meyuchas writes, nxs® mn 5w 1353 1 opon
owi, "Hashem placed it into Terach's heart
to leave."

(from the Rishonim)

The Torah reveals to us that Wy 7 N
o2 e Pong, "I am Hashem Who brought
you out of Ur Kasdim." It was from Hashem.
Hashem leads every person. One thinks he
does things on his own, but it is Hashem
Who leads us, as it states (Tehillim 37:23) "1
2 s, "From Hashem are man's
footsteps..."

This week's parashah tells the story of the
war Avraham fought against the four mighty
kings and their armies. Avraham won the

war with miracles. Chazal tell us that
Avraham threw dirt, which became arrows,
which killed the enemies. An indication of
this is the pasuk (Yeshayah 41:2) ¥ 1397 902 15
R A7, "Who made his enemies like dust
before his sword, like straw blown above his
bow." The pasuk is referring to Avraham
Avinu, and it tells us that the earth turned
to swords, and the straw became arrows and
killed the enemies.

The Chasam Sofer zt'l explains that the
simple reading of this pasuk teaches us
another important lesson. The translation of
the pasuk tells us that Avraham considered
his sword to be like dust, and he viewed his
arrows as straw. He didn't rely on them,
only on Hashem, alone. This is because
Avraham knew that Hashem wins wars, and
that the weapons he has don't have strength
without Hashem.

The Chasam Sofer explains that if the
literal meaning of the pasuk is that the earth
(which Avraham threw) became swords and the
straw (he threw) became arrows, it would have
written nwps A7 WP 2900 Moy 1, 'his earth
became swords, the straw became arrows".
However, as the pasuk is written, we
understand that Avraham battled with real
weapons, with bows and arrows and with
sharp swords. But Avraham didn't trust in
them. In his mind, these weapons were
nothing more than dust and straw. They
wouldn't help him win wars. He won the
war solely because Hashem helped him.

The Chasam Sofer adds that this is as the
pasuk (Mishlei 21:31) states, '712) %1 OY5 191 DD
myw'na, "The horse is readied for the day of
battle, but salvation is Hashem's."!

1. Reb Moshe Goldklang was once a very successful man. He lived in a large home and enjoyed abundant
parnassah. At one point, however, he fell on hard times and experienced severe financial difficulties, to

the extent that he barely had enough food to eat.

His friends advised him to sell his house, rent a smaller home, and invest the proceeds from the sale in a

business venture.

Under normal circumstances, Reb Moshe would consult his rebbe, Rebbe Chuna of Kalishitz zt"l, who lived
in the same city, before making such an important decision. However, at the time he needed to decide,
Rebbe Chuna was away on a trip. As a result, Reb Moshe acted on his own. He followed his friends' advice,
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After the war against the four mighty
kings, the king of Sodom offered Avraham
to take the spoils of war. Avraham replied
(14:21-23), DN ,FI¥) DY TR oy OR 10N T Mg
AN OND KDY 77 R D30 AEN ON) Syl Tt Ty v
o228y ey, "ift up my hand to Hashem,
the exalted G-d, Maker of heaven and earth,
if so much as a thread to a shoe strap or if I
shall take from anything of yours! So you
shall not say 'It is I who made Avram rich.""

The Malbim explains that Avraham knew
that Hashem won the war, because
everything is from Hashem. He didn't want
to take the spoils, because he didn’t win the
war; Hashem did.

We quote the Malbim:

"Avraham recognized and understood
that he didn't win the war against the four
mighty kings because of the strength of his
hand. Hashem fought and won the war. So,
Avraham said, how can he take anything
from the spoils? Although it is proper that
spoils of war should go to the one who won
the war, Avraham didn't win the war. He
didn't do anything. Hashem fought and won
the war. This is the meaning of »7:>ma73, 'T lift
my hand to Hashem'. He was saying, 'This
war, which was won, I raise my hand to
Hashem, for He won the war and He fought
the war for me. My hand didn't do anything.
My hand was like a sword in Hashem's

hands. He is yo% oy 1ip 0%y 59, the exalted
G-d, Maker of heaven and earth. As I didn't
tight the war, and since I didn't do anything,
therefore, 72 'K Y21 rpx DX 53 T Ty M DX,
I don't want to take anything from this war.
If T take something, 77 Wy, I will be taking
that which is Yours, because the spoils don't
belong to me."

The next words of the pasuk are X1 X%
DN NN ORI IN, " So you shall not say 'It is
I who made Avram rich." The simple
meaning of the pasuk is that Avraham didn't
want to take the spoils, so the king of Sodom
won't say he made Avraham wealthy.
According to the Malbim, the pasuk is
referring to Avraham's hand. His hand
shouldn't claim he made Avraham wealthy,
because it wasn't Avraham's hand that won
the war, only Hashem. The Malbim writes,
"The word "1Nn is feminine, meaning 'she...
says'." It refers to the hand (v, which is always in
feminine tense). Avraham said, 'If I take from the
spoils of war, it will appear that I won the
war. My hand will tell me, 'I made Avraham
wealthy.' As it states (Devarim 8:17) 72273 DI0N)
M 2mI ON % Ty 7 oy O, 'You may say in
your heart, 'My strength and the might of
my hand made me all this wealth!" How can
my hand say that it made me wealthy if
Hashem did all this, and not my weak
hand?"

sold his home, moved into a small apartment, and invested the money from the sale in a business.

When Rebbe Chuna returned, he heard that Reb Moshe Goldklang had sold his house. He told Reb Moshe
that he had not acted wisely and should not have sold it.

Rebbe Chuna explained that if it were bashert for him to endure financial hardship, selling his home would
not help him. When something is decreed from Heaven, nothing can alter that decree. Conversely, if
Heaven had decreed that his situation would improve, he could have remained in his home, and his
parnassah would have improved regardless.

We share this story only to illustrate the concept. In practice, every person should consult his own rav,
because there are times when appropriate hishtadlus is required. The lesson, however, is important to
understand: parnassah is decreed by Heaven, and no amount of hishtadlus can change Hashem's ultimate
plan.

2. According to the simple meaning of these pesukim, Avraham refused to take any of the spoils of war
so that the king of Sodom would not be able to claim that he had made Avraham wealthy. Avraham
wanted it to be clear that his wealth came solely from Hashem.
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Parnassah is from Hashem

The Be'er Mayim Chaim (Bereishis 58:5)
writes, "The amount of money decreed for a
person to earn on any given day will certainly
occur. Even if he hides in a room within a
room, the money will pursue him and reach
him. The chacham (Sefer HaPninim, Shaar HaEmunah)
writes, 'If a person runs away from his
parnassah like someone running from death,
his parnassah will run after him even quicker
and catch up to him." So, why should you
work so hard, with all your strength, the
entire day, from sunrise until sundown?
Even if you work part of the day, you will
certainly earn the same amount of parnassah
as if you worked all day."

The Agra d'Kalah writes that this lesson
is hinted at in the first pasuk of our parashah.
He writes, "A person shouldn't say my
strength and my many hishtadlus helped
me. This would be serving avodah zarah
with purity.> Furthermore, his mind is
constantly thinking about the foolishness of
this world, considering how he can earn his
parnassah and meet his needs. Whereas
when one trusts in Hashem, he is calm, and
his thoughts are relaxed. He turns his mind
away from thinking about the love of this
world and its pleasures because he
understands that his thoughts won't grant
him more or less than what Hashem
decreed.... The wise king (Shlomo HaMelech)
said (Mishlei 19:21) 28 253 mawmn M2, This means
a person is foolish, and he thinks many
thoughts of hishtadlus, of how he can attain
the love of this world, which is wealth and
honor, but he won't get anything from these
thoughts. He won't gain, and he won't lose;
rather, opn N7 7 n8yY, he will receive in

accordance with Hashem's plan, and through
the means that the Creator prepared for
him."

"The Torah hints at this when it states
073N 5K 77918, and 0"2N is roshei teivos for
wN 353 mawne maw; people have many
thoughts about how they can earn wealth.
Hashem tells the person... 39%8» 7> 7, leave
your nv3a8, worldly temptations that you
are attached to... Don't think about these
matters because you won't gain anything
from these thoughts... Rather, wx yINm 58
I8N, whatever means of parnassah I
[Hashem] give you, do that, according to
Torah."

D728's name was changed to ormmaN. A '
was added to his name. A ', when written
out in full, can be written in three ways:
Either N"7 "1 or 1"n. The filler letters (called
»w) spell 8”7, The Shlah HaKadosh (Shaar
HaOsiyos v, 46) explains that it comes from the
pasuk opn 81771 08y, The roshei teivos of 87
are 11137y oN, "If Hashem wills it."

When a heh was added to Avraham's
name, instead of N 253 mawnn mav, which
indicates the attitude of many who have
many thoughts of how to earn parnassah,
follow owpn N7 71 8y, Say N7, im yirtzeh
Hashem, opn, that will be your parnassah.

It states (Shemos 17:12) N P72 ). We know
that emunabh is in the heart, or in the mind.
Why does the Torah say muy v that his
emunah was in his hands? > Ne» of
Modzhitz zy'a replies that the pasuk is
discussing a person who works for his living.
Even then, he must know that parnassah is
from Hashem, and not the work of our
hands.*

3. A subtle form of avodah zarah, but negative all the same. He attributes his parnassah to his work and
abilities, losing sight of the fact that all sustenance comes from Hashem alone.

4. The Yerushalmi (quoted by Tosafos, Shabbos 31a) states, "oy 370 m N, that the word emunah mentioned in
Yeshayah 33:6 alludes to Seder Zeraim. Seder Zeraim deals with the laws of agriculture, including terumah,
ma'aser, and other mitzvos connected to farming. How are these halachos related to emunah?

The answer is that true emunah means working the land, planting, sowing, and laboring with one's own
hands, while recognizing that success ultimately comes only from Hashem. A farmer invests tremendous
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Emunah and Bitachon

The Midrash relates that when Sarah was
taken captive in Mitzrayim, she fell on her
face and prayed throughout the night.
Repeatedly, she cried out: omax 05w S mad
O3 OINY YA D3N ,IINAND IR 2INY M03A03 NY°
non. Sarah was arguing that her salvation
should be even more certain than Avraham's.
Hashem had explicitly promised Avraham
that He would protect him. Sarah had
received no such promise. Yet she possessed
something even greater: unwavering emunah
and bitachon in Hashem. She firmly believed
that Hashem would save her.

In a sense, Sarah was saying: Avraham
went forth sustained by a Divine promise,
while I went forth sustained by emunah. If
Avraham, who relied on Hashem's promise,
is safe and free, then I, who place my
complete trust in Hashem, should certainly
be saved as well.

Yet the reality appeared to be the opposite.
Avraham was outside, free and secure, while
she was "inside the pot," trapped and in
distress. This formed the essence of Sarah's
tefillah. She pleaded that the merit of her
emunah and bitachon should bring about
her deliverance.

The Divrei Yisrael zt'l writes that we see
from this Midrash the amazing strength of
emunah and bitachon. Hashem promised
He would take care of Avraham, but even
greater than that is the protection and the
help one receives when he has emunah and
bitachon in Hashem.® Because of this concept,
Sarah didn't understand why she was
suffering more than Avraham. Hashem told
Sarah that indeed because of her emunah
and bitachon, she would receive Hashem's
help. Hashem told her, 79awa mwny uxw mn 5
mw N, "Everything I do, I do it for you."

Rabbeinu b'Chayei writes, Y»X> 713 man
7"3pn wwan, "When one has bitachon, it is
like Hashem promised him." When he has
bitachon, he can feel confident that Hashem
will help him. He can consider it as though
Hashem told him everything will be good.

In this week's parashah, Hashem
commands Avraham to perform bris milah,
and with this mitzvah (17:1) ™), Avraham
will attain temimus. The Ramban explains
that the concept of temimus is to know that
everything is from Hashem, and nothing
happens by chance. The obligation to have
temimus is also written in (Devarim 18:13) D5
TEo% 7 oy mIm, 'You shall be wholehearted

with Hashem, your G-d." The Ramban
writes, "This [latter] pasuk is written after

effort in his crops, yet he knows that no amount of work can guarantee a harvest. Rain, growth, and
blessing are all in Hashem's hands. Thus, Seder Zeraim embodies the ideal form of emunah: doing the
necessary hishtadlus while understanding that everything ultimately comes from Hashem.

Chazal teach that when a person comes before the Heavenly Court, one of the first questions he will be
asked is whether he conducted his business affairs with emunah, "".mxa nnn nxws This may be understood
to mean that he will be asked whether he recognized that the business opportunities and successes he
experienced came from Hashem, and not from his own wisdom, talent, or efforts. Did he view himself as
the source of his success, or did he acknowledge that all blessing and prosperity ultimately come from
Hashem?

5. Let us elaborate so that we will understand this important lesson:

How would you feel if a great tzaddik told you that everything would be good, you will have an abundance
of parnassah, and everyone in your family will be healthy and well? You would certainly be very happy!
How would you feel if Eliyahu HaNavi gave you this promise? How would you feel if Hashem, Himself,
promised this to you? Everyone would be thrilled to hear these encouraging words. Nevertheless, emunah
and bitachon are an even stronger guarantee! When you have emunah and bitachon, Hashem will certainly
help you.
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Hashem commanded that there be no
witchcraft etc. among the Jewish nation, as
it states (ibid. 18:10) LN Wy DDOR DOR T2 N3 XD
a2y, 'There shall not be found among you...
one who practices divinations, an astrologer,
one who reads omens, a sorcerer..." [So,
twice the Torah commands us to have
temimus.] The point of both commandments
is that a person should believe in his heart
that Hakadosh Baruch Hu alone has strength;
from the beginning to the end, He can do
everything, and He can annul. A person
shouldn't pay attention to what the witches
and sorcerers say, and he shouldn't believe
that what they say will occur. It should be
clear to him in his heart that everything is
from Above, from Hashem..."

The Mishnah (Avos 5:3) states, nuvpy mwy
0553 Ty 0w Oy WwaAN o7aN moim, "Avraham
was tested ten times, and he passed all of
them."

The Bas Ayin says that Avraham passed
the ten tests because he had bitachon.

The Bas Ayin writes:

"It was certainly difficult for Avraham to
leave his birthplace and his father's home,
where he was raised and was accustomed to
his entire life, and to go to a foreign land. He
didn’t even know where he was going! But
he trusted that Hashem only does kindness.
His trust in Hashem gave him the strength
to pass this difficult test. It states, w13 0928
1IN W ovawn, 'Avram was 75 years old
when he left Charan.' 75 is the gematriya of
nmw3. The pasuk is hinting that Avraham was
able to pass this test and leave Charan
because he had bitachon. With emunah and
bitachon in the Creator of all worlds, that
everything He does is for the good, one has
the strength to keep the mitzvos and to pass
even the most difficult tests."®

This is implied in the words (Tehillim 37:3)
My 't mo3, "Trust in Hashem, and do
good." When you trust in Hashem, you will
be able to do many good deeds.’

6. The Ra'v Bartunura (Avos 5:3) enumerates Avraham Avinu's ten principal tests. When one reflects on
them, he realizes that they are only difficult for someone who is not fully convinced that Hashem guides
him in the best possible way. For a person who truly believes that everything comes from Hashem and
that everything He does is for the good, all tests become much easier to endure.

Reb Yehudah Dunner shlita, Rav of Beis Medrash Divrei Shir in Bnei Brak, noted that when people are
worried or distressed, they often ask, "m%?" ("Why did this happen?") or " mn?" ("What will be?"). Interestingly,
the gematria of m is 75, and the gematria of mm i is also 75. The answer to both questions is nrvs, whose
gematria is likewise 75. When a person strengthens his bitachon, he no longer needs to be troubled by why
something occurred or what the future will bring, because he trusts that everything is in Hashem's hands
and that Hashem is leading him toward what is best.

7. Someone who traveled extensively for his parnassah once told a friend about a trip he took to China.
While there, he saw a giant Ferris wheel, but he refused to ride it because he was too afraid. Later, when
he visited England, he rode an even larger Ferris wheel without hesitation.

His friend was puzzled.

"If you were afraid to ride the Ferris wheel in China, how did you have the courage to ride an even larger
one in England?"

The man replied, "I don't trust the Chinese. They may cut corners to save a few pennies, and I don't fully
trust the management of the amusement park to maintain the highest safety standards. But I do trust the
British. I am confident that their Ferris wheel is built and operated safely."

The lesson is that life can sometimes feel like a giant Ferris wheel. Everything appears uncertain, hectic,
and even frightening. Yet there is no reason to fear. This "Ferris wheel" was designed and is operated by
Hakadosh Baruch Hu. We can place our trust in Him, knowing that we are in the best of hands.
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Zera Kodesh (from Rebbe Naftali of Ropshitz zt'l,
fifth night of Chanukah) writes, "A person might
say, 'If Iwere a tzaddik, I could have bitachon
... But I know my deeds. I haven't done
enough before Hashem yisbarach. How can
I trust that Hashem will perform kindness
for me? I don’t deserve it.' This thought is

this would occur, as it states, ‘72 187). But he
didn't think that he deserved to bear children
because of his good deeds. Avraham was
very humble, and he didn't think he deserved
anything. As Avraham said (Bereishis 18:27) "IN
%) Wy, "I am dust and ashes." Avraham
thought he would merit children solely

because of Hashem's kindness. This is the
meaning of np7e % 7wm. This can be
translated to mean that Avraham considered
Hashem's promise to be charity, kindness,
not something he deserved.

the yetzer hara. The truth is the exact
opposite. Hashem is good and kind to all,
5% 11 2w LLD2wR Dy 2o . Therefore,
N3 comes from the word v, cement that
connects. A person should connect himself
to the path of bitachon and not leave it."

If You are Inspired, Take Action
We add that this is alluded to in this

week's parashah (15:6) 72782 72w 72 M8
Hashem promised Avraham that he would
bear children, and Avraham believed that

During the era of Communism, when the
resha'im of Russia forbade Torah and
mitzvos performed in public, there was a

The Pittsburgher Rebbe zt"l explained the phrase we recite in Kedushah: o™i oomawn o5 ..o0oxw voawn.

v refers to Hashem's servants, those who place their trust in Him. Even if omaw®, across the street from
them, a competitor opens a store, they are not afraid. On the contrary, 0w omawn, they praise Hashem
for providing another Yid with parnassah. They trust that another person's success cannot diminish what
Hashem has decreed for them.

We bow four times during Shemoneh Esrei, and each time we straighten up before pronouncing Hashem's
Name. For example, at the beginning of Shemoneh Esrei, we bow at the words ninx 793, and before saying
11, we stand upright. The Gemara (Brachos 12a) explains that this practice is based on the pasuk (Tehillim 146:8),
o3 APt 11, "Hashem straightens the bent."

Rabbeinu Yonah explains that standing upright symbolizes a person's bitachon that Hashem will do what
is best for him in every area of life. When a person is burdened by worries and troubles, it is natural for
him to walk bent over and broken. However, when he remembers that Hashem is caring for him and
guiding his life, he stands tall.

Therefore, when we daven and mention Hashem's Name, we straighten ourselves to demonstrate that we
have a Father in Heaven Who continually watches over us and provides all that we need. Why, then,
should we walk around bent beneath the weight of our concerns?

The pasuk states (Shir HaShirim 7:8), W00% 1057 70% nt, "Your stature is like a palm tree." The Jewish people
can be compared to a palm tree, which grows straight and tall. So too, a Yid stands upright. He is not bent
over by his tzaros, because he trusts that Hashem is caring for him. His bitachon gives him strength and
stability.

The pasuk states (Tehillim 55:23), 72252 ¥ 727 71 5y 12w, "Cast your burden upon Hashem, and He will sustain
you." The Gemara (Rosh Hashanah 26b) relates that the chachamim were uncertain about the meaning of the
word 737. Rabbah bar Chanah recounted that he was once carrying a heavy package when a merchant
riding a camel said to him, x»mx 71 137 Mpw, "Take your package and place it on the camel." From this,
they understood that 7970 means a burden or load.

This burden alludes to the heavy package of worries and anxieties that people carry on their shoulders.
Such a load causes a person to become hunched over beneath its weight. But the pasuk teaches us to place
that burden on Hashem: 733%2 xm) 327 1%y 72wn. Give your concerns to Hashem and trust in Him. Stand tall.
Walk upright. Hashem will take care of you.
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brave and holy group of Lubavitcher
chassidim who would gather with the chasid
Reb Chat'zhe zt'l (the secretary of the Rayatz of
Lubavitz zt1). They would speak deep concepts
of chassidus, emunah, and avodah. They
appointed a bachur to stand outside the
house. If the bachur saw danger approaching,
he would come into the house and warn the
men inside the house to be cautious.

Once, the group was singing songs of
deveikus, and the bachur came in and told
them that the resha'im were walking about
near the house. The men became very afraid.
They knew that if they were caught, they
would be sent to Siberia. They quickly hid
the holy sefarim, and they took out
newspapers and such so that the goyim
wouldn't suspect them. There were some
who tried to escape. Sometime later, the
bachur returned and told them that the coast
was clear; the danger had passed. They
immediately took out the holy sefarim, once
again.

Reb Chat'zhe asked them, "What is more
important to you? Ruchniyus or gashmiyus
(spirituality or this world)?"

They told him that ruchniyus was far
more important to them.

Reb Chat'zhe asked them, "If so, when
you heard the resha'im were nearby, why
didn't you act in the manner of ruchniyus, to
pour out your hearts before Hashem, that
He save you?"

They replied, "We were in grave danger.
If the resha'im would come in and see us
with our holy sefarim, the fact that we were
crying and praying wouldn't convince them
to save us."

Reb Chat'zhe said, "We see that even
when it comes to ruchniyus, it isn't enough
to be inspired and to cry. One has to act."

The point is that being inspired is a
wonderful matter, but the inspiration must
be followed with actions. Inspiration without
deeds isn't enough.®

8. There is a well-known Yiddish song: "ot omxTD 1N .07 Tt ayIwDD WX 110 W 58T OXN Tt ONOW 1RO Y oy 1oy
3" "We are able to eat and sleep without much effort, but what can we do if we are unable to learn Torah
and daven properly?"

The song laments how difficult it can be to attain success in matters of ruchniyus. Gashmiyus often comes
naturally, while spiritual growth requires great effort. The song expresses a yearning and desire to succeed
in Torah and avodas Hashem.

A wise man once asked: What if the situation were reversed? What if ruchniyus came easily, but eating
and sleeping were difficult? What if a person struggled to perform these basic and essential functions?
Would he merely sing about the problem, or would he do everything possible to solve it? Wouldn't he run
to doctors? Wouldn't he spend substantial amounts of money in search of a cure?

This teaches us an important lesson. When a problem truly troubles a person, he does not merely lament
it. He takes action. He does whatever he can to resolve it. The same attitude should apply to our spiritual
struggles. We should feel a genuine urgency to overcome them and be prepared to do whatever is necessary
to improve our situation.

Certainly, if a person finds it difficult to learn Torah, he should pour out his heart during the brachah of
X139y in Birchos HaTorah, and he should recite o5 nanx with deep concentration and sincerity. But prayer
alone is not enough. He must also pick up a Gemara and begin to learn. Action is required as well.

The test of 757> is recorded explicitly in the Torah. Avraham was commanded to leave his homeland, where
he had family, friends, prestige, and a respected spiritual standing. He had to leave everything behind and
journey to a foreign land, Eretz Yisrael. This was a tremendous test.

However, there was another famous test. Nimrod cast Avraham into a fiery furnace because Avraham
refused to worship idols. According to some Rishonim, this was the first of Avraham's ten tests. Others
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Guarding the Eyes

It states (16:7) 9272 D7 PY By 77 IN7D ANIHN
T 7772 797 5y, "An angel of Hashem found
her by a water fountain in the desert, by the
fountain on the road to Shur." The Divrei
Shmuel zt'l teaches that Hagar was born and
raised in Mitzrayim, which was a very
impure land (and therefore called }IN7 F199), but
she had one special merit: She was cautious
to guard her eyes. She didn't look where it
was forbidden. Therefore, she merited to
marry Avraham Avinu, and also, she merited
to see malachim. This is the meaning of the
pasuk ‘7 x7p ANgon she was able to see
malachim, and this was in the merit of Py 5y

MY 7773, she was cautious with her eyes, and
she was cautious where she looked. (s means
to look. And py7 is the eyes.)

When a person awaits salvation, he is
recommended to guard his eyes. This will
grant him immense bounty.

A person shouldn't say, "I am not a navi,
I am not very spiritual. I can never reach
high spiritual, holy levels!" There isn't a Yid
in Yisrael who has a yichus that is less than
the yichus of Hagar. Nevertheless, she
merited all the above because she guarded
her eyes. Certainly, when we guard our
eyes, we will attain great levels and much
kedushah.’

maintain that it is not counted among the ten primary tests at all. Either way, an obvious question arises:
Why is this episode not stated explicitly in the Torah? Furthermore, according to those Rishonim who do
not count it among the ten tests, why is it omitted?

One explanation is as follows.

When people lie in bed at night, many are prepared to die al Kiddush Hashem. The Noam Elimelech writes
in Tzetel Katan (1): "Whenever one is not studying Torah, especially when he is sitting idle in his room or
lying in bed unable to sleep, he should contemplate the mitzvah of 589w %2 2 mw pn (Vayikra 22:32). He
should imagine a great and awesome fire burning before him, reaching the heavens, and in order to sanctify
Hashem's Name, he should picture himself overcoming his nature and throwing himself into the fire."

Many people can sincerely entertain such thoughts while lying comfortably in bed. In their minds, they
are fully prepared to be moser nefesh for Hashem. But then morning arrives, the alarm clock rings, and it
is time for 75 7%, to get up and get moving. Suddenly, the person turns over and goes back to sleep.

This teaches us that, in a certain sense, being prepared to die for Hashem can be easier than getting up
and doing for Hashem.

Nor is this challenge limited to the early morning hours. Throughout the day, people may sincerely desire
spiritual greatness and may even feel willing to sacrifice everything for Hashem's honor. Yet when actual
action is required, they become sluggish and unmotivated. They find it difficult to move forward.

The Kotzker Rebbe zt"l explained that the first words Hashem ever said to Avraham were 7> 7>. The
message is that a person must not remain where he is. He must move forward.

Every individual knows what obstacle is preventing him from growing in avodas Hashem. The Torah's
message to each of us is 7> 7%. Move forward. Leave your place. Overcome the barrier that is holding you
back and take the next step in serving Hashem.

9. It states several times, 71 890 7% 87, “The angel of Hashem said to her.” Seemingly, the Torah could
have mentioned this once, and that would have sufficed.

Rashi (16:9) explains:
TN TPIN 503 985 R 795,90 IR 10 MW o N 5 by

“For each statement, a different malach was sent to her. Therefore, the word %55 is mentioned with each
statement.”
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The Importance of Good Neighbors

The Torah tells us that Lot went to live
near Sodom, although they were great
resha'im, as it states (13:13) DNWm DY) DTD WIN)
781 112, "The people of Sodom were very evil
and sinful against Hashem." The Radak
writes, "Even though they were bad and
sinful, Lot wasn't afraid to live there. He
wanted to live there because the place suited
his needs. [He wasn't afraid of the bad
influence because] he was very solid and
firm with his emunah and with his straight
ways. He thought he wouldn't learn from
their bad ways." Lot had lived with Avraham
Avinu, and he reached high levels. He even
met with malachim. Therefore, he trusted
that he wouldn't be influenced by the
resha'im of Sodom. He thought he would
remain with his emunah and with his
righteousness, just like before. But we know
what happened to him.

The Chofetz Chaim zt'l teaches a similar
lesson from the pasuk (12:8) 7907 owhn poyn
DIPD YT DM SN 3 haN v S8 3% DIEh,
"[Avraham] moved from there to the
mountain, east of Beis El, and he pitched his
tent. Beis El was to the west, and Ai was to
the east..." The pasuk specifies where
Avraham moved. Why are these details
important for us to know?

The explanation is that when a person
wants to move someplace, he must check
the place well. Who lives there? Who will be
his neighbors? When Avraham wanted to
move, he checked out all the surrounding
neighbors. He wanted to know who his
children would befriend. The Torah tells us

the exact location to teach us that we should
be cautious where we live, and who the
surrounding neighbors are.

Toras HaMincha, from Reb Yakov Sakli,
a student of the Rashba zt'l says that Hashem
told Avraham 72y mamy 397900 33980 12 72,
"Go forth from your land and from your
birthplace and from your father's house..."
to save him from bad influences. He writes,
"Why was he required to leave this place? So
that he shouldn't dwell among resha'im, who
will cause him to stumble with their bad
ways. Bad neighbors can cause a lot of
trouble [to cause spiritual descent]. Avraham
was a perfect tzaddik; his heart was to
Heaven. Nevertheless, when one is among
resha'im, it is natural to be drawn after them.
A person doesn’t even realize it at first, until
he leaves behind his righteousness and
attains the natures of the resha'im. Therefore,
every person who wants to serve Hashem
should attach himself to truth and distance
himself from falsehood. This means to
distance himself from people who follow
falsehoods, and then he won't be drawn
after their ways. Hashem told Avraham
Avinu that he should leave his home,
birthplace, and his father's home. He should
distance himself from them so that he won't
be drawn after their influences."

The Radak's lesson teaches wus that
everyone must be cautious. One can't say
that he is a tzaddik, his emunah is perfect,
and nothing bad will happen to him if he is
among people who follow bad ways. If
Avraham had to be cautious, if Hashem
wanted Avraham to be away from bad

Why was this necessary? Why could one malach not convey all the messages?

The Chiddushei HaRim zt"l answers that even malachim are included in the teaching of Chazal (Avos 1:5),
mwNT Dy Amw 7290 OX, that one should not engage in excessive conversation with a woman. Therefore, after
delivering a single message, the malach did not continue speaking, and another malach was sent to convey

the next message.

From this we can learn how careful a person must be to guard himself from aveiros. If even malachim
conduct themselves with such restraint, certainly human beings must exercise caution and take care to

avoid situations that can lead to wrongdoing.



14 Torah Wellsprings - Lech Lecha

influences, certainly, everyone must be
cautious.

At this time, when Hashem told Avraham
7515, that he should leave the bad influences,
he was already a great tzaddik. He was
called »7ay7 o773R, because the entire world
was on one side, and he was on the other
side (wn ~w). His thoughts were totally
different than the rest of the corrupt world.
Also, at this time, he had already allowed
himself to be thrown into the fiery furnace
in Ur Kasdim rather than bow down to an
idol. He also had already brought much
emunah into the world. It states (12:5 D28 17
12 Ry N WD .., "Avraham took... the
souls they had acquired." Rashi explains that
these were the people who Avraham and
Sarah trained to believe in Hashem. Rashi
writes, NN P DI APIWT D12 N0 1RRTY
v non T owing, "They brought them
under the wings of the Shechinah. Avraham
converted the men, and Sarah converted the
women." They had a following of people
whom they taught to believe in Hashem and
to serve Him. Nevertheless, Avraham was at
risk of being influenced by his bad neighbors.

This is as the Rambam (Hilchos Deios 6:1) tells
us, N PRI YLD o T 07 22 707
NPT OWIN T2 T vIam vy, "It is the way of
man that his thoughts and deeds will be
drawn after his friends, and he will act like
the people of his country."

This lesson is very important. Many
people are cautious that their children be
around good influences. They understand
that their children are still not secure in their
emunah and in their path, so the parents are
careful that their children be among proper
influences. However, the parents think that,
for themselves, whoever they are associated
with is okay, and nothing negative will take
place. But even adults must be cautious.

Refraining from listening to the news is
an example of where one can be cautious.
The news is filled with apikursus. Those
who speak on the news think that everything
is in man's hands, and that Hashem isn't
part of what goes on. This is a bad influence

that we don't want to have. The internet is
even worse, as all the bad influences in the
world are there. I know that people will say
that they don't have to worry. Their emunah
is solid and strong, and nothing can cause
them to think differently, but as we have
seen, this isn't a valid claim. The greatest of
people become influenced by the ideas of
those around them.

Chesed

Chazal (Tana d'Bei Eliyahu) says that everyone
must say, 3py pris’ DIAN nwynd WD W D,
"When will my actions be like the deeds of
Avraham, Yitzchak and Yaakov."

The Ramchal (Derech Eitz Chaim) writes, "A
person should ask himself and search in his
heart, 'The tzaddikim of years ago, the
fathers of the world, what did they do that
Hashem loved them so much? What did
Moshe Rabbeinu, Dovid Hamelech, and all
the gedolim of the past do?' Then he should
think, 'How good would it be for a person
to live in this manner throughout his life?'
Then he should check his ways and see
whether he is acting in their ways or not...
If a person thinks these thoughts, he is very
close to attaining sheleimus [perfection in
avodas Hashem].... At least, one should
think a drop about these thoughts... and he
will succeed in all his ways."

Therefore, as we read the parshiyos of
Sefer Bereishis that tell us about the exalted
ways of the holy Avos, we should seek to
emulate them. One should contemplate the
kindness of Avraham Avinu and ask himself,
"How am I with the middah of chesed? What
can I do to improve my ways so that they
will resemble those of Avraham Avinu?"

The Shlah HaKadosh (vayeirah 30) writes,
"When you do favors for others, do it in a
manner that the person who receives the
favor will feel that he is doing you a favor.
Avraham did this. He made his guests feel
that they were doing him a favor when they
came to his home."?
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Hashem told Kayin (Bereishis 4:7) 20’5 DX X127
Y37 nxtor g n XS o8y N, The Ruzhiner
translated it as 2m DX X197, if you are a good
person, a person with good middos, nxw,
you can tolerate your fellow man. Some
people are Dbothersome, inconsiderate,
irritating, etc., but a kind person will be able
to tolerate them. A kind person can even
like them and focus on their good qualities.
However, 250 8> oy, if you aren't a kind,
good person, Y37 nNwg npgy, you have
complaints and bad feelings towards others."

The Zohar (vol. 1, 205b) discusses the reason
why the Torah begins with the letter "2

(wx93), and not with the letter 'N. The Zohar
explains that the letter '3 stands for 73, a
blessing, and it is proper for the Torah to
begin with a brachah. '8 stands for "N, a
curse. The Torah doesn't begin with an N,
because it alludes to a curse.

We can offer another explanation as to
why the Torah begins with a 3. The letter 2
is gematria 2 to tell each person that he must
remember that he isn't alone in the world.
There is always someone else, and he should
seek to help him. If the Torah were to begin
with an ‘N, gematria 1, a person might be
self-focused and forget about everyone else.

10. There is a well-known expression: spwn ¥» w2 8>, "I want neither your honey nor your sting." One
says this to a bee: "Do not give me your honey, and do not sting me."

At times, a person receives a favor from someone else, but the embarrassment and humiliation that
accompany it are so painful that he feels he has been stung. Often, he would rather forgo the favor entirely
than accept it together with the shame that comes with it.

This may explain the dove's words: "May my sustenance come from Your hand, even if it is as bitter as
an olive, rather than from the hand of man, even if it is as sweet as honey" (see Rashi, Bereishis 8:11).

The dove specifically chose the example of honey. Honey is sweet, but it can come with a sting. Likewise,
a plentiful and enjoyable parnassah that comes through dependence on others may be accompanied by
embarrassment and humiliation. By contrast, even a modest and "bitter" parnassah that comes directly
from Hashem is preferable.

11. Rebbe Henoch of Alexander zt'l related the following story:

There was a simple, unlearned villager who lived in a place where there was no minyan. Once, he spent
Shabbos Chol HaMoed in the city. Since he was unaccustomed to davening with a minyan, he assumed
that the Shemoneh Esrei for Shabbos Chol HaMoed was the same as that of Yom Tov. Accordingly, at
Shacharis he recited the Yom Tov Shemoneh Esrei.

When he listened to the chazaras hashatz, however, he heard the chazzan reciting the Shemoneh Esrei of
Shabbos. Realizing his mistake, he thought to himself, "Of course. It is Shabbos, so the tefillah must be that
of Shabbos."

Therefore, when Mussaf arrived, he recited the Shemoneh Esrei of Shabbos. But during the chazaras
hashatz, he heard the chazzan reciting the Yom Tov version. He said to himself, "So I was right the first
time. The tefillah should be Yom Tov."

At Minchah, he once again davened the Yom Tov Shemoneh Esrei. Then he heard the chazzan recite the
Shabbos Shemoneh Esrei during chazaras hashatz.

Finally, the villager exclaimed, "I see that the chazzanim here are simply out to get me. Whatever I do,
they do the opposite!"

The lesson is that people often blame others for their problems. They fail to realize that they may have no
one to blame but themselves. The same applies when we feel that others are disturbing or frustrating us.
Instead of focusing on the faults of others, we should first look inward. Often, if we improve ourselves
and refine our own character, we will find that it becomes much easier to get along with those around us.
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The Midrash (Bereishis Rabba 1:10) states, "For
twenty-six generations, the letter N was
complaining before Hashem's throne. It said,
'Ribono Shel Olam, I am the first letter. Why
didn't you create the world with me?'
Hakadosh Baruch Hu replied, "The world
with everything in it was created in the merit
of Torah. Tomorrow, I will give the Torah
on Har Sinai, and I will begin with you, as
it states (Shemos 20:2) PPN 771 DIN."

The Aseres HaDibros begin with an 'N. But
how can that be? As we wrote above, the 'x
represents NN, curse!

Reb Shlomo Kluger (Imrei Shefer, beginning of
Bereishis) answers that Torah can turn curses
into blessings. The world had to be created
with a '3, not with an 'X. There had to be 7572
in the world, and not the opposite. But when
the Torah was given, it began with an 'N. The
Aseres HaDibros indeed begins with an "X.
This is because when there is Torah, there
are no curses. The 117X is turned around, and
it becomes T3, blessings to the Jewish
nation, blessings to the world.

Chazal tell us that the reward for mitzvos
is solely in Olam HaBa. However, the reward
for chesed is given in this world as well. As
we say after Birkas HaTorah oTxw 037 N
M o5wa ormre 5o, "These are the deeds
that a person enjoys their fruits in this
world..." and it lists deeds of chesed. We see
that Avraham was rewarded, also in this
world, for his chesed. In this week's parashah,
Hashem said to Avraham (13:14-15), 7Py N3 N
TN 02, 72)) TIDTRY T2 TIDY DY DN TN DIRIAT 1D TN
D7 TY TN DN T2 N0 0N N 78T 23, "Please
raise your eyes and see, from the place
where you are, northward, southward,
eastward and westward. For all the land
that you see I will give to you and to your

children for eternity." The Torah emphasizes
that Avraham should see the entire land 1»
oY AN Wy o, "from the place where you
are". What do we learn from this? The Or
HaChaim HaKadosh answers, "A great
miracle happened to Avraham at this time.
He was able to see from the north to the
south and from west to east while standing
in one place, without needing to turn
around."'?

Why was this miracle necessary?
We can answer as follows:

Avraham Avinu's tent had four openings,
one from each side, so that from whichever
side a wayfarer was traveling, he would be
able to enter Avraham's tent immediately
and wouldn't have to go around the tent to
reach the entrance. Avraham cared about his
guests, and he didn't want to cause them
discomfort. Midah k'neged midah, Hashem
rewarded Avraham with comfort. When
Hashem wanted to show him the four sides
of Eretz Yisrael, miraculously, Avraham was
able to see all sides of Eretz Yisrael without
needing to turn around.

The Torah tells us this for us to know the
reward for gemilus chasidim. Just as one seeks
to help others, Hashem will help him.

The Gemara (Bava Basra 9b) says, "Whoever
is accustomed to giving tzedakah, he will
have children who are wise, wealthy, experts
in Agadah (midrashim) and in chachmah."

The Chasam Sofer found this lesson in
the pasuk (Tehillim 37:26) W) M7 W Owg 53
n273%, "All day long he is gracious and lends,
and his seed is due for a blessing." The
Chasam Sofer teaches that this means that,
through the merit of doing chesed to others,
one merits good children.”

12. The following are the Or HaChaim's holy words: %svw oisy £3 15 mwy 183 .0w 70K TR D07 10 1012 7877 0yw

2105 TP Ham TN DPED AN 2991 D17 PORN MINTD

13. We can also learn from this that tzedakah possesses a special segulah to help one merit children.





